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Abstract Between 1830 and 1981, all printed editions of the
Book of Mormon contained the phrase “straight and
narrow path [or course]” in four verses. The change in
1981 to “strait and narrow path [or course]” has been
supported by several arguments, including the lack of
the phrase “straight and narrow” in the King James
version of the Bible. Welch counters this argument
with the history of the introduction and rise of the
phrase “straight and narrow” among Western authors.
Working through each of the other arguments and
offering his own counterarguments and evidences,
he delivers his opinion that these phrases should not
have been changed and should still read “straight and
narrow path [or course].”
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In all printed editions of the Book of Mormon
between 1830 and 1981, four verses—1 Nephi
8:20; 2 Nephi 31:18–19 (twice); and Helaman
3:29—contained the phrase “straight and
narrow path [or course].” This phrase does not
appear in the King James version of the Bible.
The Savior, in twice describing the “way,
which leadeth unto life” (Matthew 7:14;
3 Nephi 14:14), only mentioned the way’s
width and not the shape of its length; but
that was a part of a lovely poetic parallelism
that paired the “strait gate” with the “narrow way,” both of which “leadeth unto life.”
Had the Lord said, “Strait is the gate,
and straight and narrow is the way,” it
would have been more descriptive but
less poetic. And had he said, “Strait
is the gate, and strait and narrow is
the way,” it would have been no more
descriptive and also less poetic. The
Savior may have seen no need to spoil
the poetry in that one instance with

the addition of another dimension of the way to
life (“straight”), knowing that his hearers were
well aware of the ancient commandments to
“walk in all the ways which the Lord your God
hath commanded you” (Deuteronomy 5:33)
and to “not turn aside to the right hand or to
the left” (v. 32)—that is, to go straight.1
In order to understand the rise and influence of
the more descriptive expression “straight and
narrow” among Western authors, it is important to sketch a brief history. In the early
Christian church, the phrase “straight and
narrow” came into use. Cyprian, a church
father of the third century, in an apparent
paraphrasing of Matthew 7:13–14, wrote,
“How broad and spacious is the way
which leadeth unto death, and many there
are who go in thereby: how straight and
narrow is the way that leadeth to life,
and few there are that find it!”2 He also
wrote, “We must persevere in the straight
and narrow road of praise and glory.”3
	journal of Book of Mormon Studies
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Likewise, Origen, of that same era, seemingly
paraphrased Jesus: “Now, those who believe in Him
are those who walk in the straight and narrow way,
which leads to life, and which is found by few.”4 The
Oxford English Dictionary says that this derivation
(“straight and narrow”) from Matthew 7:14 is incorrect, apparently because of the presence in the verse
of strait, an adjective describing gate, not way (OED
Online, 2nd ed., s.v. “straight”). In my view, these
early writers were probably not misreading the verse
but verbalizing what seemed to them to be a natural
implication in it of a more complete description of
“the way which leadeth unto life.”
The circulation of this phrase in the Christian
world was greatly increased by the publication of
John Bunyan’s The Pilgrim’s Progress in 1678, which
was eventually reissued in 100 other languages and
is called the greatest of all Christian writings. In
this classic, Goodwill tells Christian, the protagonist, “[T]he way thou must go . . . is as straight as a
rule can make it.” Christian then asks, “[A]re there
no turnings or windings, by which a stranger may
lose his way?” And Goodwill answers, “Yes, there
are many ways butt down upon this, and they are
crooked and wide. But thus thou mayest distinguish the right from the wrong, the right only being
straight and narrow.”5
Thomas B. Macaulay, in volume 2 of his Critical
and Historical Essays, wrote in about 1831 regarding
The Pilgrim’s Progress that “[e]very reader knows the
straight and narrow path as well as he knows a road
in which he has gone backward and forward a hundred times.”6 Scores of literary and religious usages
could be cited.7
It seems reasonably certain that by the time
of the translation of the Book of Mormon (1829),
the phrase “straight and narrow” was a common
English idiom used in secular and religious writings and meaning essentially, according to many
dictionaries, “the way of proper conduct and moral
integrity.” So it is not difficult to believe that the
concept of a straight and narrow path leading to life
eternal was a firm part of the young Joseph Smith’s
working vocabulary.
The spelling of English words in 1829 was less
rule-bound than today—straight was sometimes
spelled strait, and strait was sometimes spelled
straight.8 Oliver Cowdery’s choice of spelling in the
printer’s manuscript of the Book of Mormon (and
presumably in the original manuscript) for dictated
20
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words that sounded like “strate” was uniformly
strait whether the context indicated “straight” or
“tight, narrow, or constricted.” Conversely, the
printer changed the spelling of all these words to
straight (even to straight gate) in the first edition.
Either approach was acceptable at a time when
straight could also mean “strait” and strait could
also mean “straight,” depending on the context.
I see no reason to think that either Cowdery
or the printer was trying to specify the translator’s
intent or doing anything else except to prefer a
single spelling for both meanings. But this development left it up to the reader to determine the meanings and presented a need for emendations based on
context and usage. Thus, when the rules of spelling
changed, editors emended occurrences of straight
in the Book of Mormon back to strait where the
context indicated the need. This process began in
1906 and continued until 1920, so that the following
verses then variously read:
he did straiten them . . . straitened them
(1 Nephi 17:41, twice)
the place is too strait (1 Nephi 21:20)
strait gate (Jacob 6:11; 3 Nephi 14:13–14 [twice];
27:33 [twice])

Those changes (eight in all) were obviously
needed. And of equal importance, the following
seven occurrences of the word straight were left
unchanged from 1830 to 1981.
make his paths straight (1 Nephi 10:8)
a straight stick (1 Nephi 16:23)
make my path straight (2 Nephi 4:33)
in a straight course (2 Nephi 9:41)
his paths which are straight (Alma 7:9)9
his paths are straight (Alma 37:12)
straight course to eternal bliss (Alma 37:44; see
also Alma 50:8; 56:37)

The four other usages in question here—1 Nephi
8:20, 2 Nephi 31:18–19, and Helaman 3:29, reading
“straight and narrow path [or course]”—were also
left unchanged until 1981, when in the new edition
of the Book of Mormon the spelling of straight was
changed in these four instances back to strait. All

subsequent printings of
the Book of Mormon conform to that spelling. Some
reprints of pre-1981 works
by Latter-day Saint church
leaders and writers also
conform to that spelling,
while some post-1981 writings by such authors have
continued to use the phrase
“straight and narrow.” The
reason for or significance of
these 1981 spelling changes
has never been officially
explained. Perhaps as a
consequence, and certainly
from a language standpoint, these changes and
their meaning have since
been and still remain a subject of question, discussion,
and some differences of
opinion among Latter-day
Saint scholars and others.
The four instances and two
others now read:

interpreted in several permissible ways, even within
a single appearance.10 His
observation left open the
possibility that strait in the
Book of Mormon may, in a
given instance, mean either
“straight” or “narrow.” It
seems a fair inference to
me, however, that in leaving many of the spellings
of straight in place while
changing six of them to
strait, the editors of the
1981 edition must have
intended these two words
to be understood as always
mutually exclusive. Otherwise, the Book of Mormon
would contain three sets of
words, a set spelled strait,
which clearly means only
“narrow” or “confined”;
a set spelled straight,
clearly meaning only
In this painting, the artist shows the rod of iron running to the
“not crooked” or “direct”;
tree in a straight line, with the path next to it necessarily being
in a straight line as well. Lehi’s Dream, Jerry Thompson. © IRI. and a set spelled strait,
strait and narrow path
which could mean either
[or course] (1 Nephi 8:20;
“straight”
or
“strait,”
depending
on the reader’s pref2 Nephi 31:18, 19; Helaman 3:29)
erence. It seems doubtful to me that there was any
the straitness of the path . . . narrowness of the
intent to create such ambiguities.
gate (2 Nephi 31:9)
This Encyclopedia of Mormonism article also
suggested
that the phrase “strait and narrow,” when
the narrow gate and . . . the strait path (2 Nephi
read
to
mean
“narrow and narrow,” might reflect a
33:9)
Hebrew literary parallelism in the original Nephite
The changes in 2 Nephi 31:9 and 33:9 (introtext. I address this possibility later in my discussion.
duced into the 1981 edition) are reminiscent of
In 2001 a study by Noel B. Reynolds and Royal
Matthew 7:14 (although the adjectives in the former
Skousen that appeared in the Journal of Book of
passages are reversed, with strait defining path and
Mormon Studies expressed the modest opinion that,
narrow defining gate) and seem to be good poetic
in the four passages listed above, the word strait is a
parallelisms, and thus different from the four other
“problematic” spelling.11 In passing, it also gave the
view that, when read as a redundancy, “strait and
cases in which two synonymous adjectives, strait
narrow,” as compound modifiers of a single noun,
and narrow, redundantly define only one subject, a
cannot be read as a poetic parallel. I agree with this
path or course.
last assessment.
As noted above, the four 1981 changes in
Another article published in this journal, in
1 Nephi 8:20, 2 Nephi 31:18–19, and Helaman 3:29
2003 by Paul Y. Hoskisson, focused on the aforehave resulted in questions, discussions, and different
mentioned four verses,12 spelled in the 1981 Book of
opinions. For example, in 1992, in a brief article in
Mormon as “strait and narrow path [or course].” In
the Encyclopedia of Mormonism, Daniel McKinlay
reading that phrase to mean a “narrow and narrow
suggested that the words strait and straight can be
	journal of Book of Mormon Studies
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path [or course],” the author of that study disagreed
with the 2001 article, offering reasons not only to
justify but also to favor this parallel but less informative redundancy. This conclusion was reached not
by asking which reading is supported by the context
or which is more enlightening or more descriptive of
the metaphoric path or course leading to the tree of
life (or to eternal life or to the kingdom of heaven, as
the four contexts variously indicate), but by a comparison of two ancient Hebrew roots. I do not find
this theory to be persuasive for reasons I will elaborate on below.
In 2004, in Analysis of Textual Variants of the
Book of Mormon, Part One, Royal Skousen recommended, as a procedure of conjectural emendation,
that the spelling of strait as it appears in the four
verses under consideration be returned to its pre1981 spelling, straight.13
Quite clearly, a consensus on straight versus
strait is lacking. My attempts to help reach it follow.
First, I suggest that when a word like strait is
used in a modern printing of an 1829 text, it should
be understood to have the same meaning that it had
in 1829, if that meaning can be ascertained. This
brings us to the question of whether “strait and narrow” with the proposed meaning “narrow and narrow” might actually reflect a Hebrew literary parallelism in the original Nephite text.
I submit that it does not. This rendering would
not appear to be a good example of parallelism
even if it read, “The way for man is narrow and the
way of man is strait,” because it does not seem to
conform to the poetic format—it adds no emphasis
or color. Consider for comparison the scriptural
verse “shall run and not be weary, and shall walk
and not faint” (Doctrine and Covenants 89:20). Run
and walk are related but not synonymous. So are be
weary and faint. But paired together, the two ideas
create a more vivid image than either phrase does
alone. In this connection, I see a striking difference between, on the one hand, a phrase in which
the word gate appears with path, with each noun
modified with one similar adjective, thus allowing a poetic comparison (as in 2 Nephi 33:9 and
Jacob 6:11, “strait gate and narrow path”) and, on
the other hand, a phrase (such as in the four verses
under discussion) in which the word gate is not
present alongside reference to a path (or course)
described as both “strait and narrow.”
22
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More pointedly, I cannot imagine any good
reason why a poet would have used two synonymous adjectives to describe a path if the intent was
to portray only the width dimension. I know of no
scriptural passage other than the four verses being
considered where the speaker or writer saw fit to
describe either a gate or a path as both strait and
narrow. And these four can hardly be used to establish their own claimed validity.
Wherever in the Book of Mormon there is an
adjective other than the word narrow defining a
path or course (except for the four verses under
discussion), it seems always to be straight, never
crooked. Nephi prayed for his path to be “straight”
(2 Nephi 4:33). Jacob spoke of the way of man as
being a “straight course” (2 Nephi 9:41). Alma the
Younger spoke to his son Helaman of a “straight
course to eternal bliss” (Alma 37:44), and he taught
the people of Gideon that Christ “cannot walk in
crooked paths” (Alma 7:20). Hence straight is an
important Book of Mormon concept in connection with the terms way, path, and course. It is also
biblical. In Luke 9:62 one finds the analogy of the
farmer’s ideal of plowing in a straight line, which
one can do only by fixing his eye on the goal ahead.
Going further back, we note that the children of
Israel were commanded, as mentioned earlier, to
walk a straight path (see Deuteronomy 5:32–33).
Any competent stenographer or scribe who
hears a homophone with two or more meanings will
write the word that the context of the dictation indicates. The speaker (again, presumably competent in
spelling) will change the spelling on review if the
wrong homophone was used.
Joseph Smith dictated his translations to Oliver
Cowdery by spoken English words. It is reasonable
to assume that Oliver knew both meanings for the
spoken sound “strate” (i.e., “straight” and “narrow”)
and, under the lax spelling rules mentioned above,
always spelled the word strait in the manuscript
for both meanings, possibly because the word was
two letters shorter than straight. It is reasonable to
assume that the printer also knew both such meanings but thought the word in either case should be
spelled straight, and so he corrected all the words
accordingly.14 It does not seem reasonable to assume
that in such spelling choices Oliver meant for the
reader to think that in every usage the correct
meaning of strait was “narrow” or that the printer
meant for the reader to think that in every usage

the correct meaning of straight was “in a straight
line” or “direct.” Perhaps they were not sure which
meaning was intended by Nephi or Mormon and
chose to leave that to the reader (or to later authoritative interpretation). We don’t know. But in later
editions of the Book of Mormon published when
stricter rules of spelling were observed, editing that
occurred up to 1920 to change straight to strait in
proper cases was appropriate.15
What seems to have happened in the case of
a homophone (except wherever the change was
inspired) is that the editor selected the spelling that
seemed to better present the meaning indicated by
the context. In the 1920 edition the word straight
in the four verses (as well as all other usages) was
allowed to remain in place. As noted, in the 1981
edition the word straight in those four verses was
changed to strait.
Let us now consider the possible factors that
may influence one’s choice of meanings. For one
thing, a presumption should stand against a reading
that creates a mere redundancy. Unless some strong
reason for a redundancy existed, it seems unlikely
that Nephi or Mormon would have used up a rare
commodity like gold plate and taken the extra time
to painstakingly inscribe the redundant word in
four different places.16
Moreover, in selecting a meaning, one should
consider all of the possible alternatives. Straight can
mean more than “in a straight line.” It can mean
“direct.” In fact, that is a good meaning as applied
to define course or path. Nephi’s poetic prayer
for redemption in 2 Nephi 4:33 includes the plea
“Wilt thou make my path straight.” This is one of
a number of scriptural images of the path (course)
to salvation (eternal bliss, promised land, the way
to the keeper of the gate) being a straight (direct)
route (see also 2 Nephi 9:41; Alma 37:44). When
a mother says, “After school, you come straight
home,” it means by either the shortest, quickest, safest, or easiest route, as the child has been given to
understand. In the case of directions given by the
Liahona (see Alma 37:44), a straight or direct course
probably connoted “expeditious” or “best.” Thus we
should be open to more possibilities than one might
ordinarily think of.
When a substantive change to a scriptural text
is being considered, some weight should be afforded
to the traditional understanding of the text. Leaders, writers, and composers of the restored Church

have found the phrase “straight and narrow way
[or path or course]” to be a useful tool, using it on
at least 625 published occasions, with a significant
number of these having occurred after 1981.17
For example, President J. Reuben Clark in
Behold the Lamb of God (1962) and Elder Neal A.
Maxwell in All These Things Shall Give Thee Experience (1979) use this expression repeatedly. Nor is this
phrase a recent construction. Eliza R. Snow used
the term in her 1884 biography of Lorenzo Snow,18
and in 1954 Elder Joseph Fielding Smith wrote in his
Doctrines of Salvation, “While no doubt, that path
which leads into the presence of God is straight, it is
also strait, which means that those who enter into it
will find it restricted; it is narrow.”19
Turning now to the main issue, I submit that
in searching for meaning in the four occurrences
of straight versus strait in question, the correct
questions to ask are, Which is more enlightening? Which presents the richer or more descriptive
image? What image naturally comes to mind in
these passages? Which meaning will help me more
to order my life in my quest for eternal life?
To me, the metaphor that projects an image of
a path or course that has not only width but also
direction, especially a path or route that is straight
(or most direct, shortest, or quickest), is more helpful than one that tells us twice what the width of the
path is but is silent as to whether the path is straight
or full of twists and turns.
Turning to the four passages under discussion,
we note that 1 Nephi 8:19–20 describes a path that
“came along by the rod of iron,” which “extended
along the bank of the river,” even “to the tree.” The
precious image is of people holding to the rod of
iron as they press forward to the tree. The rod of
iron is not expressly described as straight, but it had
to be straight. The rod of iron is, after all, a metaphor for the word of God, which is never visualized
as twisted or bent or meandering. It is very hard
to mentally picture the rod of iron weaving to the
right or left in leading to the tree of life. A crooked
rod would suggest a great waste of metaphoric iron
and make the route to the tree longer for the eager
seekers. Obviously, if the rod of iron was straight
and if one could both hold to the rod and walk in
the path, then the path also had to be straight—not
bent, not crooked, and not even merely direct. And
a very narrow path would suffice for one holding to
the rod. So it would have been sufficient to merely
	journal of Book of Mormon Studies
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refer to the path without adjectives; but if adjecCrucial to this discussion is the scripture in
tives were to be used, it would seem that they would
2 Nephi 9:41 that reads:
need to define the path completely (i.e., straight and
Come unto the Lord, the Holy One. Remember
narrow) or not at all. Likewise, the gist of 2 Nephi
that his paths are righteous. Behold, the way for
31:18–19 is to give advice on how to enter the celesman is narrow, but it lieth in a straight course
tial kingdom. This context certainly suggests movbefore him.
ing onward and upward in a straight or unwavering
The spelling of straight here has remained
path as well as in a narrow or restricted one.
unchanged since the Book of Mormon’s first pubHelaman 3:29 deals with getting across that
lication in 1830. Such consistency should not be an
“everlasting,” “terrible,” and “awful” metaphoric
amazing or disturbing fact. This reading is perfectly
gulf, which clearly implies that the surest way to go
clear. It expresses a complete thought. But if straight
is to stick to the shortest and most expeditious (i.e.,
were to be replaced with strait, the reading would
straight) route (see 1 Nephi 12:18; 15:28). This verse
no longer be clear, beautiful, or complete. On the
refers not to a path or way, but to a “course.” If the
contrary, it would be, I think, unclear, ungraceful,
word gulf calls up a mental picture of a body of water,
and incomplete, unless the reader is mentally able to
then there is no path or way to travel on. It is a course
substitute straight for strait.
or route, and by definition the course is narrow—no
In contrast, Hoskisson’s 2003 article cited
wider than the body of the man of Christ’s or his
earlier, in which the current reading of these four
boat, as he wades, swims, or rows. It adds nothing to
verses is defended, asserts that 2 Nephi 9:41 is an
say once, let alone twice, that the course is narrow
anomaly and that the word but in this passage can
(i.e., strait and narrow). Properly instructed, he will
be read to mean “moreover” or “in addition.”20
get across the gulf as quickly as possible by spending
That article contends that this verse is anomalous
no time meandering about. So it is important to say
because it stands alone in its pairing of the word
the course across the gulf is straight. Alternatively, if
straight with narrow. It stands alone, however, only
some Latter-day Saints see the gulf as a metaphor for
if it is assumed that the word strait was correctly
mortal life in the lone and dreary world, then, again,
substituted in 1981 for straight in the other four
the desire of the righteous is to go straight home to
verses under examination, which, of course, is begFather—not wandering, not falling away into “forbidging the unresolved question.
den paths,” and not getting lost.
In every printed edition of the Book of MorTo me, the contexts of these four occurrences
mon, 2 Nephi 9:41 has read, in part, “The way
all make it quite clear that the correct meaning is
for man is narrow, but it lieth in a straight course
“straight and narrow,” not “strait and narrow.” That
before him.” The phrascorrect meaning gives
ing is clear as it stands.
us two complementary
Substituting the word
dimensions to the path or
strait for straight would
course. It fits within the
seem to be wrong unless
textual context. Beyond
the word but is also
that, I submit that it is
actually wrong. But this
plausible and edifying,
but does not seem to
whereas the phrase that
be actually wrong. In
means “narrow and narwhat seems to be a last
row” is a mere redundancy,
resort for justifying the
incomplete, and, within
replacement of straight
these metaphors, not suffiwith strait in these four
ciently informative. In my
verses, Hoskisson goes
view these points are peron to say that the word
suasive criteria for decidbut in this supposedly
ing such an issue when
anomalous verse really
there are no other criteria This artist’s conception of Lehi’s dream shows the rod of iron and
the path to the tree of life as straight lines. By Jerry Thompson.
means “moreover,” “in
of comparable force.
© IRI.
24
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addition,” or “and.”21 This shift is necessary in order
to validate the change from straight to strait. But a
simple experiment with these proposed substitutions shows that the proposal does not work. Which
makes more sense: “the way for man is narrow, but
it lieth in a straight course before him” (as 2 Nephi
9:41 now reads) or any of the following proposed
emendations?
the way for man is narrow, and it lieth in a strait
course before him
the way for man is narrow; moreover, it lieth in
a strait course before him
the way for man is narrow. In addition, it lieth
in a strait course before him.

Once again, after any such recommended
semantic substitutions, we would be left with a verse
with two synonymous modifiers that tell us twice
that the course is narrow but that its length is undefined, instead of two contrastive modifiers that tell
us that the course is not only narrow but straight or
direct. I believe that 2 Nephi 9:41 needs no emendation and should be left as it has stood since 1830. I
also believe that if this reading is allowed to stand,
the disharmony between this strong provision and
the four instances of strait in 1 Nephi 8:20, 2 Nephi
31:18–19, and Helaman 3:29 will also need to be corrected by emending them back to how they stood
from 1830 to 1981—that is, by restoring straight.
The Hoskisson article also needs to call 2 Nephi
9:41 an anomaly because it conflicts with the article’s
theory of the two ancient paired Hebrew roots. But
I submit that the two-root theory can as easily be
called anomalous because it conflicts with 2 Nephi
9:41. I think (and attempt to show below) that this
is the stronger position, namely, that 2 Nephi 9:41
reflects consistent usage in the Book of Mormon text
and is correct as written.
If I understand this theory, the Hebrew root for
“narrow” is sometimes paired with the Hebrew root
for “strait,” and therefore this pairing might have
been present in the Hebrew version of this verse. Possibly. But these Hebrew words are not always paired.
In Job 36:16 the word strait (the Hebrew root for
which, according to Strong’s Exhaustive Concordance
of the Bible, is tswr, one of the cited roots) stands
unpaired in an antithetical parallelism with broad.
This theory seems to be based on the following
assumptions: For the two Hebrew roots, there were

two different reformed Egyptian characters in the
gold plates that seemed to Nephi and Mormon to
form a redundancy sufficiently important in defining only the width of the metaphoric way or course
to overcome the need for economy in inscribing on
plates of gold. But they saw no need to say whether
that narrow and narrow (sic) route lies in a straight
line or meanders about. The entire theory of the
paired ancient Hebrew roots rests on these assumptions, and they are merely assumptions.
In short, I do not find this two-root scenario
persuasive. Nor do I think a compelling case can
be made for replacing straight in 2 Nephi 9:41 with
strait or for retaining that spelling in the 1981 versions of 1 Nephi 8:20, 2 Nephi 31:18–19 (twice), and
Helaman 3:29. Even if that theory gives a proponent
for change a 50 percent chance of being right, it
would certainly not be enough to warrant emendation of the Book of Mormon text, since conjectural
emendation adheres to a higher standard. In Analysis of Textual Variants of the Book of Mormon, Part
One, we read, “The crucial restriction on conjectural
emendation is that there must be something actually wrong with the earliest extant reading.”22
After saying all of the above, I suspect that no
more than a few people will see a pressing reason
to have these issues resolved in an official way.
Changes in the Book of Mormon text always seem
to be used by enemies of the Church in their ongoing claims against its authenticity. And these four
1981 changes in the wording can hardly be said
to have seriously confused the members in their
scriptural imageries. Just ask a member to draw a
sketch of the path alongside the rod of iron or the
course across the everlasting gulf of misery and you
will most likely get a straight path or course. As the
accompanying illustrations for this article show,
artists see it that way too. A straight line is still the
shortest distance between two points. A direct route
is better than one that meanders, no matter how
strait it may be.
I conclude that readers of the Book of Mormon
should continue to understand these “strait and
narrow” phrases to mean “straight and narrow,” just
as they appeared for 150 years in all pre-1981 editions of the Book of Mormon, and should continue
to picture that straightness in their minds as they
ponder the images brought up by the applicable
scriptures. !
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dictated to Edward Stevenson,
September 4, 1870, in EMD,
2:332). Martin and Lucy Harris, who were first cousins,
separated when Martin followed Joseph Smith to Ohio in
1831. After Lucy’s death in the
summer of 1836, Martin married Caroline Young, Brigham
Young’s niece. Arnold K.
Garr, Donald Q. Cannon, and
Richard O. Cowan, Encyclopedia of Latter-day Saint History
(Salt Lake City: Deseret Book,
2000), 469. (Vogel, however,
dates Lucy’s death to 1837
[EMD, 2:34].)
New York law at the time may
not have allowed Lucy Harris
to file the suit herself. (The
legal scholars I consulted
did not agree as to whether
this was the case.) If not, her
brother Peter may have filed
on her behalf.
Lucy’s Book, 442.
Lucy’s Book, 442–43.
Biographical Sketches, 133.
The fact that this incident
took place in the cabin indicates that the Smiths had
already moved from the frame
home.
Biographical Sketches, 134.
The first witness may have
been Peter Ingersoll, who
claimed in an 1833 statement
that Joseph had confessed to
filling his frock with sand and
then telling his family that the
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